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Abstract:
The uniqueness of Igbal does not lie in the fact that he is only a philosopher. Rather he is

unique because the philosophy he has presented is not complicated due to logic and language.
It is the philosophy of life. This is the reason his views and concepts are not only compatible
with the age in this 21" century but also these views and concepts are more useful in terms of
character building and personality building than the previous century. The center of Igbal's
philosophy views is his idea of selfhood. But when he passes from selfhood to loss of self then
he makes us recognize the concept of love. The person who recognizes God after self-
recognition does not loss himself in mortality. He finds himself on the way of eternity. This is
the stage where a human being is encouraged to find unending potentials in himself due to the
concept of love of God by Igbal. This research particular discusses this philosophy of Igbal.
This research also explores Igbal's meaning of reality through analysis of Igbal's work and
poetry. The present study also aims to shed light on the fact that how Igbal has presented this
concept of love of God in best and unique manners. The present study also discusses hidden
and unhidden facts revealed by Igbal's concept of love of God. It has been proved with

arguments that like other philosophies of Igbal, this philosophy is also universal.
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The discussion and criticism on Igbal’s concepts is still continued which are based on
mysticism and philosophy. The current research is based on Igbal’s concept of love of God.
Therefore, it is important to explain that this concept is being made complicated by linking it
with mysticism. As a result, the connection of Igbal with God is difficult to understand. We
are unable to understand Igbal’s concept of love of God by making it complicated with other
concepts such as trance, pantheism, unity of being and reflection of God. Igbal’s concept of
love of God is born with his idea of selthood. This is the reason that igbal’s concept of love of
God is relatively unique and modern.

Since a long time ago, the terms of worldly and reality (Majaaz aur Hageeqgat) is prevalent in
all languages of the world including Urdu. The interpretation of former term is common among
all the writers and poets whereas the interpretation of later term becomes quite different with
the passage of time. It is necessary to explain worldly love before the detailed explanation of
Igbal’s concept of love of God. In this context, Dr. Farman Fatahpuri writes ‘There are two
varieties of love in mysticism, worldly and real, the worldly love is linked with this material
love’.

The above mentioned saying of Dr. Farman Fatahpuri explains that both types of love whether
worldly and real are linked with mysticism. The reason behind that according to mystics the
real love cannot be achieved without the first stage of worldly love. In our view, all these
concepts are opposite to Igbal’s concept of love of God. As his works show that according to
him love is a particular state. It is up to the human beings that by indulging in that state they
can attain splendid stages in the real love or they can indulge themselves in material things.
Sometimes it has been seen that failure in the worldly love makes the lovers mentally mature
so that they can achieve the higher ranks of love of God. Igbal’s work also shows that it is not
necessary for an unsuccessful lover that he can attain the higher ranks of God’s love. In our
view, this very concept of Igbal does not motivate the human being to lose himself in mortality
rather it helps him in building of his character and personality. This uniqueness does not exist

in any other scholar or poet except Igbal. In this background Dr, Yousaf Hussain Khan writes
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‘Igbal’s concept of love of God is quite different from the mystical and ritual love of other
poets and mystics. For him, love is the motivation of life which helps the human being in
exploration of nature on one side and it also makes him unite with the universe on the other
side. There is splendor and power born in him due to love that he thinks himself more powerful
as compared to the angels and tries to achieve the love of God with the help of trance.
Igbal’s concept of love of God does not imply mortality for God rather it is a process of
connecting himself with God that the lover remains stable after losing himself in God’s love
and he can enlighten the world with light of love. This love helps human beings for character
building and personality development.

Igbal’s concept of love of God motivates human being to develop friendly relationship with
Allah and His Prophet (PBHU) after developing a harmony with them. He desires to see the
awaited reality in its true reflection. Sometimes he remains restless to achieve the highest ranks
of love and sometimes he does not want to achieve stages of predilection. Igbal’s gradual

development of this concept can be seen through the metaphors used in his poetry.
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The above mentioned examples not only show his concept of love but also it is reflected that
in this concept the first and the last stages both are based on real love. The initial development
of God’s love is depicted in the poems of Baang e Dara and afterwards this love attains
maturity and this is shown in Baal e Jibrail.
Igbal does not develop a formal relationship with Allah like other mystic poets rather his works
and views show that ‘Allah is closed to human beings more than their jugular veins’. The
distance from God shows that human beings know Him well but they don’t have a firm belief
in Him. Igbal explains the concept of selfhood in a way that human beings are not detached
and separated from their personalities. This is the reason why Igbal’s dialogue with Allah is
quite different from other poets and mystics. He converses with God while maintaining his
status which is linked to human beings since the beginning of the world.
Syed Abid Ali Abid writes ‘according to Igbal , love is the name of development of selfhood,
awareness of splendor and highest ranks of being inquisitive after which human being doesn’t
lose himself in mortality. His personality doesn’t dissolves after the connection with God
rather he achieves the stage of eternity’.
The centre of all images of love is Allah in the works and poetry of Igbal but Igbal does not
show his wishes and desires helplessly before the one and only God instead Igbal has deep
friendly relations with Allah. He is so much involved in the love of God that his curiosity
reaches up to close connection with God. And this extraordinary power has created restlessness
in the world of qualities.
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This is obvious that this is not the voice of a common lover. Instead that person has gained

access to the God and performed the duty of exploration of the nature afterwards the hand of

a true Muslim becomes the hand of Allah. Igbal has reflected this concept in his poetry as
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This very concept of brave love is reflected in the skies. Igbal says after hearing the voice of

angels
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After these explanations the question arises whether the states of love are the real reflection of
heart or not, and the answer to these questions have given by many critics of Igbal in their own
ways. But we quote here Dr. Javaid Igbal who writes ‘| didn’t see him crying at the death of
his mother but his eyes used to fill with tears when listening to the Holy Quran, reciting his
own poetry and listening to the Holy name of Holy Prophet (PBUH) .

That thing is effective which comes from the heart. Igbal himself is a lover of God and due to
this love he reveals the secret of grandeur. The magnificence of Igbal lies in the fact that after
gaining access to God he does not desire to lose himself in Him. Rather he broadens the concept
that the whole life becomes the reflection of love. Although the classical poet Mir Tagi Mir
also sees love in the whole world but Igbal’s love is not the disorganized entity rather it is the
combination of different colors which is difficult to explain. Syed Abid writes ‘lgbal has
prepared the concept of love with so many beautiful colors that it is difficult to give a
comprehensive and final definition. Like the verse of poetry is difficult to explain, similarly the
concept of love of God is filled with so much definitions, explanations and criticism.

The variety of this concept is so much obvious that the interpretation of the love of God is not
limited to one explanation. Practically it can be seen in the personality of Igbal’s ideal Muslim
(Murd e Momin). The extraordinary devotion of Igbal to Holy Prophet (PBUH) Is the reflection
of this fact that he loves God more than anyone else and no lover can achieve the highest ranks

of magnificence as Holy Prophet (PBUH). Igbal has demanded to disseminate the love of God
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keeping in mind the ideal personality of Holy Prophet (PBUH). Dr. Wazr Agha writes’ the
concept of Igbal’s love of God is not the negation of self rather it was the continuation of
acceptance of self which created the concept of selfhood. Igbal not only saved himself from
complete immortality, instead involving himself in abstractionism he loved God intensely and
his significant message (human beings).

Igbal’s love of God is reflection of firm believe in Allah. That is the reason he wants to enjoy
the state of separation rather than the state of meeting with his beloved. He truly believes that
the promise of meeting with beloved would finally fulfill. That’s why the desire to meet with
his beloved motivates him to perform all the duties which are necessarily be fulfilled by human

beings in this world. As he talks to Allah with full confidence
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Human selfhood is motivated after performing all these good deeds and it becomes restless to
realize all these limitless opportunities which are shown to him after performing all the deeds

in order to meet his beloved. Igbal says after the recognition of his capabilities
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The separation of beloved increases the intensity of love in the lover and he says
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And this is also shown as:
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This is the true essence of Igbal’s love of God that he illuminates the desire to meet with his
beloved in his heart till the end of his life and tries to develop the quality of an ideal Muslim
after the recognition of highest purposes. This very philosophy is the philosophy of life. In
other words we can say that it is the center of Igbal’s poetry and works. The understanding of
Igbal’s love of God provides human beings the extraordinary bravery and confidence. The

motivation to explore nature is also hidden in this concept.

<l JI7
222071978 (P g B ot ti S e L G By T -1
S0LP 20100221 2 st JBI L F et oy 2

105U7« 197207 21 P65 usttlenst St ¥ ineluded)s L eJ1-3

66| P age



References:

Arbor
Volume: 11, No: 3

2807 (-4

589(F e St Blincluded) = o 215

299 st i1 E(included) )tz e JGI-6

468 16T ‘Jsmzéug‘un’ BT

293019933 £ 4 Frusede J A alef aloar8

297 = Fincluded) S Z2JLJPI-9

389 Fd2I-10

363 dwi-11

3736« 2003%"@1):’ £ Sl Sl Bk 12
2731 A ab ¥ abar13

7471977 LG S F G175 2rd 36T 1014
678075 UG = Fincluded)J e JGI-15

306 24 Ul E(included)f 2L JVI-16

306 2i-17

40 =-18

1. Farman Fateh Pori, Dr, Igbal Sb k liy, Karachi:Babe Islam Printing Press, 1978, P.222
2. Yousaf Husain Khan, Dr, Rohe Igbal, Lahore: Maktba Tameer Insaniat, 2010, P.50

67|Page



Arbor
Volume: 11, No: 3

3. Igbal, Bang e Dara (Included) Kulyat e Igbal Urdu, Lahore:Sheikh Ghulam Ali and Sons,
1972, P.105

4. lbid,P.280

5. Igbal, Zarb e Kaleem(Included) Kulyate Igbal Urdu, P.589

6. Igbal, Bale Jabreel, Kulyat e Igbal Urdu, P.299

7. Alquran 26:16

8. Syed Abid Ali Abid, Shair e Igbal, Lahore: Azhar Sons Printers,1993, P. 293

9. Igbal, Bal e Jabreel, (included) Kulyat e Igbal Urdu, P.297.

10.1bid, P.389

11.1bid, P. 363

12.Javed Igbal,DR. Apna Graiban Chak, Lahore: Sang e Meel Publications, 2003, P.36-37
13.Syed Abid Ali Abid, Shair e Igbal, P. 273
14.Wazir Agha, DR, Tasswrat e Ishqg o Khird Igbal ki Nazar Mai, Lahore: Igbal Academy,

Pakistan, 1977, P. 74

15.1gbal, Piam e MAshrig(Included) Kulyat e Igbal Persian, P. 678
16.Igbal, Bal e Jabreel(Included) Kulyate Igbal Urdu, P.306
17.1bid

18.1bid, P,40

b JIP

222 F<1978 R4 kb el :@)ﬁié,ﬁpn}ﬁﬁ‘d}giuu-l
50U 20100221 2 st JBI L0 2ot ey 2

105« 1972:7}41(_}‘(1125:zﬁﬂ:wﬂd§ﬂ;«.L;J{(included)wﬂ:d?'!-i%

280 -4

68|Page



69|Page

Arbor
Volume: 11, No: 3

589(F e JGi1e Blincluded) = o 215

299 Fcesst JUleB(included)f Z2JLeJGI-6

468 16T :Js/mzéug‘un‘ A7

293071993 £, 7 Fressee J 2k F abs-8

297 1= Fincluded) S Z2JLJF1-9

389 Fd2I-10

363 dwi-11

3736/ 2003‘%(3@:' E oS U Ml SBUGase 12
2731 Al ¥ abar13

741977 LGt E S F G735 2 rd FI36T 1014
678075 UG = Fincluded)J e JBI-15

306 s/ J¥1 = Fincluded) )z LI~ 16

306 2i-17

40 F(2)-18



